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AGRICULTURAL ELEMENTS AS REVEALED IN THE ygp,

Arundhati Goswami_

Abstract: Vedic society is one of the oldest societies of the world. Among
early Rgvedic period, people earn livelihood through cattle breeding. But in the
post Rgvedic period, when the society gradually begins to settle down
agriculture begins to grow in importance among people. And during the age of
the Atharvaveda, the society becomes fully agriculture based. Hence, in the later
Vedic age, agriculture is the main source of livelihood. Therefore, a numerous
information about agriculture and its procedure are mentioned in the whole
Veda i.e. the Rgveda, the Yajurveda, the Samaveda and the Atharvaveda. The
entire sukta known as krsisitkta is found in the Atharvaveda about the procedure
of agriculture. Not only this, various information about agricultural land
equipments, irrigation system etc. are nicely mentioned in the Vedas. Both

artificial and natural systems of irrigation are also highlighted specially in the
man{ras of the Rgveda. Since the Vedic literature is very vast, it is not possible
to discuss all the information about agriculture in a single paper. The present

paper is the modest attempt to depict the agricultural elements found in the
Vedas to some extent
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L. Introduction

€ of the oldest societies in the world. Vedas are
house of CVery science of life. Agriculture is one of
t branch are seen in the Vedic PcriOd'
alues of )ife — dharma, artha, kama
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_ e ljdxan Society considers fourfold v
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time of peril. Similarly the people of mixed castes should
amy in

the times of war®.

USE OF DIFFERENT TYPES OF WEAPONS -
Bow (dhanu. dhanuga) and Arrow (bdna, sayaka. $ara):

T'here are various types of weapons like bow and arrow,

The most important part of the bow is arrow. It has been said to be three types offshaﬁ m

ihis purdna. After these, three types of bow have been mentioned here. The best types of
e shaft on an arrow should measure twelve while second third and class measured eleven
und ten musthas respectively. The best bow measures four cubits in length, the second one
tree cubits and a half and the third class bow three cubits in length. The best quality of bow
with arrow is allowed to be used by a cavalry while the others — an elephant-warrior, a
hariot-warrior etc. may use all types of bows and arrows".

Some reflections on the preservation of the weapons are there in the purdna. The
wcrificial shed - the bow and the weapons like gada etc, washed with the washing of meat

ad keep in the yajrabhiimi . An archer should gird up his loins and tie up the quiver firmly
mhisright side™.

TRAINING PROGRAM OF BOW AND ARROW::
The Agnipurana deals with specifics of training and practices of bow and arrow. It

wovides the names and description of ten basic lower body postures when practicing with

how and arrow. These are given below"-
) Inarchery, there is a posture called sampdda. It consists in standing with the insteps.

calves and the legs closely pressed against each other and with the palms and thumbs
of the two hands meeting each other.

Y BaiSgkha is the position consists in standing on tips, with the two thighs held in
straight & immovable posture, the space left between the two soles of feet measunn
tree vitastis only.
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here are thirty two kinds of gaits with a sword and shield mentioned i the
- Asoldier be well aware the all these kinds of movemen with sword and
=+ ofore coming to actual bows. These movements are as follows: bhwranta rugm

il

- tha apluta, vipluta, sampa ; ' ca o
‘:-;_}ﬁ;.,:_;i;_ .Jf"!ddhi?. (Ip{l p | pata. Saﬂ"-'lldlfm. .’}fm M “
" g sqvya, daksing, avalaksita, visfota, karalendra mahasakhé vikardia

i

.. vibhisana, bhayanaka, samagra, ardha. trtiyanse, pada. padarde wir

q alidha, varaha and lulita

7 Lad
b

)RESS AND OTHER AMENITIES OF A SOLDIER:

The Dhanurveda of the Agnipurana deals with the art of casting @ noose and afher
—aripulation of the hands and arms in a fight in the third chapter. The stng of noese shoulé
~e made either of cotton twists or threads or of the sinews of animals. The length of 2ovese
+ould ten cubits, 1ts end terminating in a loop and its face end should be reanmed o e
~and”  Besides these, a noose should be thirty cubits in length and folded up m Sree canls
or rings. made of any other good material. After gaining the knowiedge properis @he wamer
should use of noose on the back of a horse, running in full gallop. ot or 2 canfer. Phenbe
should hang a sword in the belt on his left side™. A warmor should put ou e sEmuers
ke an iron-rod which is six fingers in girth and sever cubits in length™ These Seipy has ©

protect 1n a battle.

CONCLUTION: .

From the above it is found that the Diamervedis is a haghty W
raining through skills utilized as duty (dharma) demanded. Rt qu
practices and achieved by combining technical practice with “.mﬂw

power and agency in the use of weapons in war. ard i e Do ik
realisnd vors card

T'he value and importance of the ammy are _
War or no war, the army is to be maintained. (0 meet d WA RN SRR

In modem warfare, the weapons “‘f“m'm. \zﬂ w
cannot still be denied. On the basis OF these, OUFIRRE ‘ o
hand, many ancient WeApOns are practiced as a part s




| s Ivioes o 118 soribed few d6ila ) :
Vitkt | hosto ie sin Dy pms o 1sen Qescrine idl Mﬂm

“‘Hi“ld"““l' i ki £ T e -if,fl od 2 lf'i CEmmmieta l!’i g‘:"fm d’ﬁh‘n

fompsr ot 1 iy weagnsts is pned 10 SIECnNg (he cyes, ams. hﬁﬁhﬁmm
Ncaoover 1 also [ITeshe (a the soldier from Hﬂmr{m'()fmmf

h“‘m%}

Vidiesra 101w a stadt in the shape of a hammer. It is used to break }
L dona, cedana, curpam, plavana and ghatana are the uses OfBHI'd! mﬂdw

Whindipala 1The manipulation of bhindipala s same as mudgarg®.
Laguda  The use of this weapon 18 as same as bhmdipfiiaamlrmdgaa!

beyrae This revolves round in a fight by holding it in the middle? .
Pagrisa: This weapon s also used like vajra”™.

Nrpdina: This s used for cutting piercing, thrusting, and inflicting a bow or encou
leading on an warnor”,

Skhepant - The functions of a skhepani or an engine (yantra) soldier be treating the enemy
protecting that of ones own in striking hard and in helping a fight column to open out inan
extended line™

Cradda In the context of this weapon, the Agnipurana discusses about the gada)

1he gadi 1s 8 heavy rod of iron with one hundred spikes on the top. It could be handledin
twenty different ways, Its principal use is to strike the enemy either from a raised place
from both sides and strike lerror into the enemy specially of the gomutra array. There are
various ways of manipulating gadd - dvrtta, paravrtta pahodharma, avé ."-'-_ .
hansamarda and vimarda'', 1hen the various functions of gadd are described brieily

Parasu: s the battle nxe. These are six ways of manipulating it to ones OWn advaiiiagss ==
uses ol parasu are karalan, avaghatam dansopaplutam, ksiptahastam, Sthitan an

Sty
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[t is instructed 1n the Agnipurana. the string should not he
hring the shaft within the rod of the vow. or to leaive the

o chaft may not be '

he n'wnmr‘ied bem.'een ones chin and shomw-bFade, two finger-widths should be the space
left between them 1n the case of a bow of the middle class The chin and the shoulder of 2
warmor should be held a finger apart in drawing a bow of worst. The warrior should hold the
feathered end of an arrow with the thumb, the index. the ring and the middle fingers of the
nght hand and he should aim as full as possible'. In this way when an archer duly discharges
his arrow and an object lying in the horizontal line of his vision and grip. he is sure to
penetraie through by a shaft. Then the archer should quickly turn his hand to his back.
Besides these, a good number of rules to practice bow and arrow are mentioned in the
second chapter of Dhanurveda in the Agnipurana.

OTHER WEAPONS :
I'he last chapter of Dhanurveda deals with the use of different weapons. These are

’ ' ), § indi ajra,
pasa (noosc), cakra(discuss), sula, tomara, mudgard, bhm-d:p';l:. Iag?dﬂ; ;’@"
partisa, kr pana(sword), skhepani, gada, parasu (axe) etc. A brief information these

weapons are provided below:
7 These are known as pardvrfan.

idharitam.
y 5 adhaksiptam, sandharianm, v _
hu. urdhaksiptam. gt mwacanmﬂadd

tiryyak and bhramita”

= manapurdpa the cakrd
of a missile. According to the P:ﬂ - fmmd
used for cutting. piercing, e,

Pasa: There are eleven ways of manipulating of this'
asavritam, grhitam, lag
Syenapatam, gajapglam, and grahagmh}ﬂm_'
In the Agrnmipurana. They are riju, ayatam, visglam.

Cakra: It belongs o the category .
has lustrous and sharp edges. The cakra s
Sevening,
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The name of Dhanurveda itself shows that it is a science of warfare It i MCTtioned
in all Dharmasastras and the ancient Indian works that ksatrivas or the royal castes age
mainly connected to the Dharmurveda. Generally they used the arms and WERPONS 10 Progecy
the society. hmspedofdesuihmgﬂwdmtsnfkmmﬂdiﬂ'mmm%
the Agnipurapa describes the section of Dhanurveda in four chapters. These four chapters
deal with arms and weapons and methods of using them.

DHANURVEDA IN THE AGNIPURANA :

In the Agnipurana, chapter 249 to the chapter 252 discuss about the Dhamarvedy
At first it gives details of five classes of warriors, namely - the chariot warriors. the elephunt
men, the cavalry, the infantry and the wrestlers’. They use five types of weapon in war The
first category is that of yantarmukta weapons, those thrown or projected with 2 machine
T'his machine may be arrows released from bow. The second category is that of parmmuig
weapons, those thrown by hands like spears and stones. The third category is known s
muktasandharita, such as pasas (nooses) those cast by hands and retained in them 28
use. The fourth category that is amukta consists of weapons like swords that are never
released from the land during battle. The last category is bghuyrudha which means wrestling
(the hands themselves) which are retained by the hand in a fight’. The weapons are agzin
divided into two classes according to their straight or curved shape®.

Among the five kinds of battle or warnors, a battle fought with bows and amows is
considered as the most honourable sort of fight’, one fought with the noose 1s the second
best, the one who fought with the swords is the worst, while that in which the combatants
engage one another in wrestling, should be considered as only an apology for a fight. There

According to the Agnipurana, a bra '
teacher to teach and drill soldiers in the art and tacP-cs




NTRODUCTION :

.-l;el;:iw_‘{:?;:i IS oni of t%w; ghteen mahapurinas. There are
DUSAD oS 1N UIS ararna. | ' ' .
e athagnipurana ;kij“ié:;;uzm 1S ani:,?ihn:its g:ﬂ a::eet}nil Uﬂdﬁduﬂ mmm
his purana 1s composed bétween the 8 and the 11® cenn:;x e thmk lfm
e | | | es. The narrator of this purdng
s the fire god. .4gni. Hence, this purdna is named as 4gnipurdna
The subject matter of the Agnipurana is twofold i.e pargvidyi - sacred knowledge
theology and aparavidya - profound knowledge of arts and science known to the people.
he purana deals with all the branches of knowledge of the world at that time. It is
ncyclopedic in character. 4gnipurana itself says that- agnaye hi purdnesmin sarvah
dvah pradarsitah' . In the last chapter of this purana, we find a list of fifty topics discussed
1 this purdna. Among these topics, the Dhanurveda or the science of archery 1s also one
thern.

HANURVEDA : : il
The Dhanurveda is the science of warfare. The Visnupurdna descrt

here it 1s said
amurveda as one of the traditional eighteen branches of knowledge. E]xt‘“h:e:;: 5:;5
) be an upaveda of Yajurveda. The Dhanurveda is considered as oncf(:h: whabhio:
wvicamaveda). There are many rsis. who are treated as the narrator ¢ bl

he Dhamrveda o f Vasisthais considered as one of the ol

led as Sivadhamaveda. In the context of Dhntnuf'vfet w iﬁ - B
 mentioned because the Dhamaveda s thoroughly discus: hapters i
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An appraisal of Kala or time- a study based on Jayang,
Bhatta's Nyayaman jari

Uditas Bhattacharyys

The concept of time or klla has received a systematic and bold realistic prospect in the
Vaidegika thoughts. Advocating a pluralistic 1m1-l4pﬂ'1:-'ﬂ¢:,_tllﬂc :uhn-u_i! focus on the regli ‘
time s vital to thelr entire conceptual framework. Their philosophical stand regarding the
problem of time is distinetly different from that of olher schools, not only ﬂﬂhﬂeufﬁ‘
of the Brabmanical tradition but also within it

ke omtalogical propertics of time are carcfully cnumcrated io the philosophical literatgpe of
beth the schools. As no beginning or end of any event or entity is conceivahle Withirg
reference o time. Time (tsell |4 classed with the eternal (nityve) calegories qu_
(Padirtha} ie., i itself beginning less {andidi) and endicss (ananta), It ix a '“mihqk.
snce it has qualities like unity, conjusciion, disjunction, oic. It is an independent real which by
lurther characterised as all-pervading (vibhil) us it is in contsct with all that is ﬂ:ﬂulll__-l'h_'
schools insist that it is inherently unitary (eku) and indivisihle (avibhjya). They maintained
et infencnce s the valid means of knowledye (pramiipa) lor proving the exisience ﬂ'h.
Jeyanta Bhata's Nydamanjar! elucidates these points in a brilliant manner. He presents the
ontological reality of time as inferable B! The discussion is put in the form ofan exchange (im
with the principal opponent, the Buddhists, who deny the Nylva-Vaidesika concept of fimea
& all-pervading, ubiquitous, ontological categoey of reality. Later, in the scoond iy
Nylyamadjar! claborates the controversy amongst the Indinn realisis reganding the w ;
how time is known. According to one denomination of Mimirhsd i.e. Bhiga mht
amenable 1o sense-perception . The Prabhakara school of thought goes with the Nyl
Vaddeyiha mode| of Kila or time

Objections raised by Buddhist in the very existence of time
Mo, first | am going to brielly present the views of Buddhists who ralsed objections i the
VEry existence of Hme
i no beginmung or end of any event or enlity is conceivable without reference to ﬂlﬂ“l‘

' & pity that 18 s diMcult to prove the existence of time. As we perceive a jur, etc., 50 ﬁ#'
ot percetve lime The ideas 1uch ay “slow ik, ete., do not refer 1o thme bul only fetla
nadonp e
secondly, they pownt oul Ut 11 13 not passible to entablish the iniversal cancomitance (v
ctween tme and the deas sueh g8 Wuickness, slowness, simultuneily ele. a8 it holds
snoke and fre ™ This b a requirement for valld inference o establish a n
uncomitisnee between the major term (adefig) and the middle term (hetu)

Moresver the usages of EXpressions like, ‘now” and ‘then' ele. does not point 10 the eyistem _,IJ

i wn indivisible time &5 o subviratam. These can be accounted for as pertaining to & it
ity ™
Fourthly, they argue that tme (s nething but the vibrations of planets, sars e, und that &

not distinct from ordinury actions M Tha means planetary movements do nol indicale ™
parslc cuislent called time
I ks

© ¥Woea of oneness and indivisibility of time leads 1o controversies ™ it Is askod lf

were nalological propertics of time, how should in that case the conventional usages
prerality of Ume dividons be sccounted fog
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a anithe ® But when a kgatriya comes
to the house of a hrahmana n the
manner of guest, the householder may
feed him according to his desire after
the brahmana guests have eaten
Similarly even a vaisya and a sudra

approach to his house in the manner
of guests, he may allow to eat with his
servants, showing thereby his

compassionate disposition Even to
others, personal friends and so forth,

who have come to his house out of

affection, he may give food, garmished
with seasoning according to his ability
at the same time with his wife A
householder may give food to newly
marned women, infants, the sick and
pregnant women before the guest
After the brahmana, the kinsmen and
the servants have dined, the
householder and his wife may take the
remaining food They shall eat after
honounng the gods, the sages, men,
manes and the guardian duties of the
house *
~ The nryayia is highly praised in the
Sastras, without performing the
nnayiiaif a person takes food, he must
be devoured by dogs and vultures after
death * Through this sacrifice one
must procure wealth, fame, long life
and heavenly bliss *' So, the hospitable
reception of guest is always honoured
From the Rgvedic period. the

priest worships the fire where o .
yayna (sacnfice) 18 performed 1 |
Kathopanisad also says the ggo
view ' The Jaittiriyopanisad prgje,

the guest as god - afithi devo bhayg «
The Antareya Brahmanpa sayg ;
orderly manner that one who come i

e

the evening, he must be fed ¥ o=
Bawdhavana (rhyasiitra gives orde

to feed the guest even a candila ™ T,
Mahdbhdrata praises this sacrifice g
if the hospitality of guest would ng |

performed properly then the earned
was destroyed * The definition gf
afithi s also given by many Séstrs
like Parasara, Baudhiyana™ etc

The npvayfia indicates the duty ¢
serving and helping humanity, )
feeding of hungry, clothing the
sheltering the homeless, comforting
the sad It encourages the nch people
to steward the poor |

From the above, it 1s clear that to
make up for our daily unavoidable
sinful activities incurred in course of
works the pancamahayajia must t 1
performed It 1s also a way to s
our gratitude It is the blessing of gods
that we are able to live in the earth
Therefore we should express our
grauitude to devas by performing the
devayapia. It is true that only for the
parents and our forefathers. we have |

this body Hence pitryajia 1s an

concept of high honour attributed to
guest or afithi 1s recorded * Here the

expression of our gratitude to them
The knowledge helps us to accomplish | |
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Pancam

emains 10 the southerly directions for
(he manes Then the rest part of halj
sently place on the ground for dogs,
AulCasts, candalas, the patients, crows
and nsecCls

(n the bhitayajha, bali is offered
+n the ground instead of fire * But the
bali. offered for Visvadeva, is thrown
ap into the air ' According to Manu_
women should ofter the dressed food
as a hall without recitation of mantra
in the evening - sayantvannasya
ciddhasya patnymantram balim
haret.”” This sacrifice 1s highly praised
hy Manu According to him, the
householder who daily honours all the
heings, goes, endowed with a
resplendent body to the highest
dwelling place by a straight way.

This sacrifice shows the responsi-
bilities of a householder to the all
beings. He must realize that he has to
feed the gods, creatures, trees, manes.
[t increases his practice of kindness and
consideration towards the social
beings
Nryajiia: Hospitality of guest (atithi-
satkara) is called nryajha  nyyajho li-
thipiijanam.*® 1t 1s also termed as
atithiyajfia, manusyayajiha or
bhrahmahuta * After the completion
of bali offering, a household shall first
feed the guest and give alms to an
ascetic or a student according to rule. ”

He shall honour to a guest by giving a
seat, water, food, garnished with

ahayaijn;
yana: Programme

for socal wellare

:ﬁ:-'ﬁ;ilng according 1o his ability If
seholder hasn’t ability to give

fi
00d to a guest, he must honour him

[gugr{ :ls; al&;:fj jor resting, water _and
Sy Ind word. These things
1N the house of good man
mﬂzﬁ If the guest is unhonoured in
use, the owner takes away all
the spiritual merits by gleaning ears of
corn or offers oblations in five fires *
A householder shall entertain the guest
who _comes after the sunset or in the
evening. When many guests come at
the same time, he offer to his guests
seats, rooms, beds, attendance on
departure and honour to the most
distinguished in the best form, to the
lower ones in a lower form, to equals
in an equal manner. But if another
guest comes after the vaisvadeva
offering has been finished, the
householder must give him food
according to his ability.*’

In this context., we find the
definition of atithi (guest). A
brahmana who stays one night only is
considered as atithi (guest) for because
he stays (sthita) not long (anityam).™
One must not consider as a guest, a
brahmana who lives in the same
village, nor one who earns his
livelihood by social intercourse, even
though he has come to a house where
wife and sacred fires are kept. ™ Again
a ksatriya, a vaisya, a Stidra, a personal
friend. a relative, a guru aren’t called
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F ; hess and P‘ ased their SOU
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rnrdﬁldm

he hali 1o sarvaimd-
part thu’l ShOllld

be thrown i1 :‘ﬂltﬂh“m' dirﬁ‘wi ‘: :‘:
the word cadhd for the MANES h
householde! should perform Ib¢
raddha everyday 10 P]ease lbc
ancestors This funeral sacrifice 1s dauly
performed with food water of ik
fuits or roots After performing the
raxkiha. the householder should feed
even a Andamana in honour of manes -
So. it i1s found that this sacnfice 1S
performed in three ways- through the
srpam, through the haliharanma and
through the sraddha No person 1s
considerad as true one who forgets 1o
recognize his past what he owes, his
debt to the forefathers By performing
this sacnfice we show our respect 10
Our ancestors
Devavajita: According to the
lannriva Aramka, 1o offer mto the fire
with piece of sacred wood (samidha)
s called as devavajna ™ The
Apastamba Dharmasuira, the
Baudhavana Dharmasutra, the
(Gautama Dharmasuira mention the
devayayia as the offenng 1s presented
with the Aavi or even a single piece of
sacred wood with the utterance of the
name Of the deity and the word svaha
in the fire -

According to the Manusmmih,

PRACI/ Vol. V1 ' 2017 ' 80

called devayayia by the great sage

the other gods) in the sacred dc

The tm‘cc. born people shall
oblations 1o the gods (Varsvadevay

fire according 1o the rule |

are- Visvadeva, Agm, |
Dvavaprthivi, Svistakrt etc
gods are generally related 1o i
nature. Through this, we lcam 10 ™
harmonyv with the narure
Bhiitayajita: The offenng of Hal @
the bhutas i1s called dhuiayajng -
bahrbhauio.™ The words balihara
nam’ and praluia are also mdicales
the same meaning In thes sacriboe, bhall
or the httle food 1s offered scattenng
on the ground to the creatures The
bali 1s offered 10 all the gods, all
directions, waters. pestie, trees eic »
This 1s also thrown out mio the air for
al the gods, for the goblins roamng
about by day and walk a1 night Thea
it is offered 10 all the creatures and the

L L. =



Pancamahayajna.

Jaivayajna, the offering of oblations
(balt) 10 the creatures is the
hhitayajna the practice of hospilalily
(0 the guests s the nyyaghia © The cause
of perlhrming these sacrifices also has
heen pointed out by the ancient Seers
There are five places in a house where
animals are killed daily These are the
hearth (culli), the grinding stone
(pesani), the broomstick (upaskarah),
the pestle and mortar (kandani) and
the water pitcher (udaka-kumbha) 7 It
seems that knowingly or unknowingly
people kills various types of animals

And hence they are performing sin of

destruction of hving creatures on such
spots. So for the expiation of the same
the five great sacrifices are prescribed.
By performing these all his sin would
he extinguished * This 1s indispensible
for every person. It 1s a compulsory
performance for every householder to
begin and finish daily.

Now the discussion of paficamaha-
yajhas are stated below:

Brahmayajia: The daily teaching of

Vedas by a householder 1s called
brahmayajha- adhyapanam brahma-
yvajiah.® Through this sacrifice, the ras
are worshipped.'* The word adhya-
panamm means both adhyayanam and
adhyapanam. Ahutam or japa which
means private recitation of Veda is also
called brahmayajiia by the sages "' SO
both the teaching and studying of Veda
indicate the performing of brahma-

y '
Programme lOr ¢

ocal welfape
Yajha

con:;ihﬂeergf.';jlmr f“ﬁéuha Brahmana s
h"ﬂhmayu gsalhe ()-Idcst work where
o i:ﬁ)u:; d}:'scusscd In this
SOl te s that a h()USﬁh()-dCf
theiVada Thomt other wtlr:ks besides

b i ¢se are- ledanga, Vidya,
Vakovakya, Itihasa, Purana, Gatha
3{1d Narasamsi " The Asvalayana
G rhyasiitra also mentions the works
for svadhyaya i.e., the Rgveda, the
Yajurveda, the Samaveda, the
Atharvaveda, Brahmanas, Kalpas.
Gathas, Narasamsi, ltihasa and
Purapa. Om and gayatri mantra s also
included in the brahmayajna '
According to the Jaittiriya Aranyka,
the study of even one rik or one yajuh
or one sama completes the
brahmayajna - yatsvadhyayamadhi-
yitaikamapyrcam yajuh sama va
tadbrahmayajinah samtisthate . 1t
seems that a householder should study
some sacred books to acquire
knowledge thoroughly It helps him to
understand his position in the society
as well as his duties in a broader way
Pitryajia: The Tairniriya Arannyka
mentions the pitryajia as the offering
of water to the ancestors with the
utterance of the word svadha.”
According to Manu, pitryajha 1s the
tarpana or offering water to the older
generations of our family, to our
ancestors - pitryajiiastu tarpanam ° It
1S performed for the recogmtion of our
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Paiicamahayajia occupies an in a regular way "!_ Thers.er
important role in the life of a mahayajias are defined in lhg lantriya
householder It was indispensable for  Aranyaka very clearly Besides these,
every Vedic householder These five the Asvalayana (i fhya.s'ﬁ{rr:f als_
religious sacrifices are hrahmayayna, — explains pancamahayajina similar to
pityajia, devayajha, bhiviayajiia and — the laittiriya Aranvaka ' The five great
nryajha. From the Vedic period sacrifices are also discussed by the
pancamahayajiia was performed The  various Dharmasiitras and Smrtis * The
laitiriva Aranyaka mentions very  Apastamba Dharmasiitra holds the
clearly about paricamahayajiia. There  view that every family should perform
it 1s stated that a householders should  the pancamahdyajiia everyday The

always cultivate these yajias in a Manusm i has also dealt very clearly
regular way The Aranyaka prescribes  on these fijve great sacrifices.

these yajﬁasasgroutinc for the Vedic According to this, a householder
Aryan In the Satapatha Brahmana,  should perform these sacrifices with

It1s stated that mahayajiias are five in  the sacred fire, kindled at the wedding,
number According to this Brahmana.  all the rites prescribed in the
these are great satras - bhintayajna,  ( irhyasiitras * These five religioug;.
manusyayarna, pitryagia, devayajiia  sacrifices are brahmayayjha, pltryajha,
and brahmayajia ' The laittiriyo- devayayhia bhﬁ!aya}ﬁa; and ”;J’ajr’ia-
pari sad also mentions paiicamahii- According to Many teachit;g anéf

yapia. 1t s introduced here N stud '
. , ying the Vedas is the bre .
connection with conventional address hm@aﬁm‘-

the offerings of w *
‘ s ater and food
There it 1s stated that a householders (larpana) to the manes is the pyz '? .
should always cultivate these yajnas performance of hnmap .;}am
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CARVAKA VIEW AS PRESENTED IN
NYAYAMASJARI (UPTO SECOND AHNIKA OF
NYAYAMASJARI)

Udita Bhattachrayya

Abstract

Nyayamasjari of Jayantabhatta is an encyclopaedic
contribution to Indian philosophy. This independent text of
Nyaya-darsana records the history of India’s intellectual tradition
of several centuries from the time of Aksapada Gautama (2 ¢
AD.) to Jayantabhatta’s own period (10 ¢ A.D.). The importance
of Nyayamasjart lies in its rebuttal of other philosophical tenets
and establishing Nyaya philosophy. Although, Jayantabhatta
considers Buddhists as his main opponent, vet he presents the
views of Mimamsakas, Samkhya, Vaifesika, Carvaka as his
opponents on various occasions. In the first two ahnikas (chapter)
of Nyayamasjari, he exhibits the views of Carvakas twice. Firstly,
he presents their views while discussing the number of pramana
and secondly, he presents them as his main opponent while
discussing the validity of anumina. Although, Jayantabhatta has
rebutted their views, yet, in this paper, it will be discussed how
Jayantabhatta’s polemic text has talked of Carvakas tenets and
reveals some rarely known aspects of Carvakas darsana.

It is a well-known fact that, like other full-fledged systems of
Indian philosophy, we do not have a good number of independent
texts on the Carvaka system. The ideas of the philosophical tenets
of Carvaka is known or exposed from the quotations or excerpts or
presentation of their views in other texts. In fact, Carvaka being a
pure-materialist and nastika, has been rebutted by almost all the

22

philosophical schools of Indian philosophy in later period. So, th-
philosophical tenets of Carvaka are mainly built upon
presentation of their views as in the sources. /

‘larannaiydyika’ Jayantabhatta’s ‘Nyayamasjari’ is a monumen
work of Nyaya philosophy. The adjudicate endowment and
astonishing presentation of the text have amazed the scholars




